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Theologians went into real estate rather heav
ily. Vast edifices stood proxy for piety and various 
organizations became more interested in the num
ber of their memhers than they were in the quality 
thereof. · Religion compromised itself, descended 
from the non-commercial aloofness which was its 
original estate. The theologicar mind wandered 
from the contemplation of the Kingdom of God 
to the contemplation of the kingdoms of the earth. 
The humble simplicity of faith which was its 
strength gave place to a gaudy unsatisfying com
plexity, and mankind lost its spiritual preceptor. 

The cry is: Back to simple things, to simple 
lives, to an almost mendicant existence. Men, tired 
of the sham and responsibility of unnecessary pos
sessions, are beginning to question the desirability 
of accumulation. Religion should lead in this pil

. , grim age tawarTs szmp lcily. Ostentation in faith 
is unbecoming and the pompous pedagogue is rel
egated . to the limbo. Our world is coming to a 
philosophy · of work, and theology should be are
ligion of works. As soon as man is satisfied with 
little, as soon as ambition no longer tempts him 
to excess, . as soon as he regains his power of indi
vidual sufficiency, so soon he will master fear. 

Mahatma Gandhi is a dramatic example of the 
new world trend toward simplicity. In his own 
life this extraordinary man achieves religion in dc
tion. This little brown ascetic challenges the in
volved theologies and policies of the world. He 
has accomplished within himself the virtues which 
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men have preached· forages and .have failed to' live. 
even for a day. Gandhi would bring all.,'men to
gether in a true fellowship' of intelligent action" and 
spiritually enlightene.d endeavor. In his , realization 
of- the-'essentral values of life-Mahatma Gandhi · has 
mastered fear, and would lead his brother creatures 
from a collapsing structure of .doubt to 'a newer and 
broader dwelling of certainties. Impers{)nal , lope, 
sincerely applied to the common problems, of man
kind, cannot fail to bring about' ,a beautiful and 
permanent solution. 

When religion approaches the soci'al prbblem 
not with threats of hell or hope of heaven, but' with 
a simple handclasp of friendship, .when the prie\st 
is again the shepherd of his flock, then we may hope 
for the dawn of a more enlightened age. Tlie 
greatest preaching of Christendom was ', done 't'o 
barefoot men along the road to Nazareth; the iu
preme inspiration of the Buddhist ' faith came , from 
a shaven-headed mendicant seated ona hillot k 'wiih 
no roof but'the sky and no alt'arbut the dryear#. 
Was Islam ' ever richer than when the ' Prophet 
preached the Suras in secret toa faithful few ?" .R~~_ 
ligions are not ' great' be'Cause of the numbers' of 
their followers, the vastness of their temples, ' nor 
the wealth of their orders; they are great Qn)y 
when their doctrine is vitally necessary to men. All 
this must be re-clarified if faith is once m'ore io' lead 
the march of progress: 

The richest civilization that ever existed is bank
rupt for ideals. If this Fellowship of Faiths . can 
bring the great religions ofthe wo;ld to the reali
zation of the necessity ' of forgetting thei'- schisms 
and their discords, and uniting to thec~mtnon task 
of preserving the idealism of the race, it can make 
the greatest contribution of all modern times i~ the 
preservation of society. In the' fate of this great 
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tion of the race does not imply a final identity of 
purpose or action but rather a magnificent coopera
tion in purpose and We look forward to 
the age in which all men, performing .these labors 
most suitable and desirable to themselves, shall unite 
in a common admiration for all good works. 

Religion must point the way in this new era, 
taking its stcmd firmly amidst the crumbling ruins 
of materiality.. T he spiritual codes of the earth 

must rescue the vision of the race from the obscur
ity which threatens it. There is no perfection of 
the part separate from the perfection of the whole. 
Thel'e is no single department of society which can 
function smoothly while the rest is in chaos. Man 
cannot be spiritually normal and at the same time 
physically ' disorganized. He must put his. whole 
world in order in a Fellowship of Faith and a co
ordination of effort. Let uS each according to our 
light, but with sincerity of purpose and honesty of 
heart, strive to preserve and disseminate those es
sential truths which are indeed the hope of the 
world. 

THE END 

A LITTLE ESSA Y ON BEAUTY 

.Beauty is an elusive power, whose presence is 
an invisible asset, whose absence leaves a supreme 
need unfilfilled. Beauty has been defined as sym
metry, or the harmony of form. It is a proper ad
justment of parts, a reasonable synthesis of mem
bers, an order pleasing becauJe it is proper. 

Beauty is not identical with an object nor with 
the grouping of objects. It is a spirit which is 

created by the proper bringing together of a num
ber of parts which may not be necessarily beautiful 
in themselves but which produce a harmonious 
whole. Physical beauty is invoked by a consistent 
co-ordination of elements. We may ask what is 
the criterion of consistency and, with Plotinus, we 
may say that the soul which is the criterion of con
sistency in man, rejoicing in beholding other na
tures harmonious to itself, becomes the determina
tor of beauty. The soulof man is rational. Ration
ality is simply beauty upon the plane of reason. 
Thus the rational soul, beholding other reasonable 

natures, rejoices in the similarity and hence estab
lishes the criterion of excellence. 

In addition to the beauty of form we have beauty 
of sound, which is HARMONY; beauty of mode or 
tempo, which is RHYTHM; beauty of morality, which 
is VIRTUE; beauty of mind, which is INTELLECT; and 
beauty of spirit, which is the ultimate GOOD. 

The Platonic T riad is the One, ' the Beautiful, 
and the Good, and the unity or wholeness of the 
world was erected upon this triangle. T he One 
was the substance of all natures and beings; the 
Beautiful, the perfection of all natures and beings; 
and the Good, the utility of all natures and beings. 

Wtihout beauty the soul of the people cannot 
develop itself properly and sanely. We say that a 
man must eat in order to live, Not only does he 
need physical food, but there is a metaphysicalna
ture within him which must be fed with a superior 
sort of diet. T he soul is fed through the eyes and 
the other sense perceptions. That which is gro
tesque or distorted is a poison to the soul; for, sens
ing the asymmetrical figure through the faculties, 
the soul suf fer from the shock of the incongruity. 
The inner nature feeds upon environment and he 
who surrounds himself with beauty nourishes his 
aesthetic nature, without which he must fail as a 
rational creature. 

Beauty is essential to human survival. Deprived 
of its infulence, man speedily deteriorates into a 
state of crassness and degradation . Plotinus de

clares the most worthy profession to be the service 
of the beautiful and that to destroy beauty was the 
most heinous of all crimes. Greece produced the 
most beautiful civilization the world has ever kno'wri 
by emphasizing the necessity of aesthetics and es
tablishing beauty as one of the pillars of the state. 

One of the great needs of our civilization is a 
greater emphasis upon aesthetic ideals to modtf y the 
extreme utilitarianism of our age and thus permit 
the survival of the subtler elements of culture. 
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